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This study builds on previous in-depth studies, such as the integration 

of Christian Religious Education (CRE) with political advocacy in the 

Indonesian context, as well as empirical projections based on current 

academic data and highlighting the potential of education as a tool for 

political transformation for gender equality. The study aims to 

analyze how CRE can increase Christian women's political 

participation, with the target of achieving 30% representation in the 

Indonesian parliament, through emphasizing biblical equality and 

developing non-doctrinal character traits such as empathy and social 

responsibility. Qualitative and quantitative approaches were used, 

including analysis of theological literature (e.g., John Piper's book and 

Mary Stewart Van Leeuwen's article), empirical data from LIPI's 

research (2021), and case studies of progressive churches and NGO 

collaborations such as the Wahid Foundation. 
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INTRODUCTION 
In the context of modern politics, efforts to 

increase women's representation in legislative bodies 
such as parliament have become a global agenda. In 
Indonesia, for instance, Law Number 12 of 2003 
concerning General Elections sets a minimum quota 
of 30 percent female representation in parliament, 
which was later reinforced by Law Number 7 of 
2017. The purpose of establishing this quota is to 
address gender disparities in politics, where women 
are often marginalized due to social norms, 
patriarchal culture, and structural barriers. 

However, this article does not view quotas 
solely as a technical policy, but also as a political 
effort that can be integrated with Christian values. 
Christian Religious Education – herein after referred 
to as CRE - as a moral and ethical foundation, has 
great potential to encourage women's participation in 
politics. Christian teachings, as reflected in the Bible, 
emphasize equality between men and women. 'There 
is neither Jew nor Greek, neither slave nor free, nor 
is there male and female, for you are all one in Christ 
Jesus' (Galatians 3:28), which can serve as a basis for 
political advocacy. 

Christian political efforts in this context 
involve churches, Christian organizations, and 
individuals inspired by faith to promote gender 
equality. CRE plays a crucial role in shaping 
theological understanding of the role of women, 
which is then translated into political action. This 
article will analyze how this education can serve as a 
tool to achieve 30 percent female representation in 
parliament, with an in-depth review of historical, 
theological, and practical aspects. 

Gender equality in Christian teachings is a 
complex topic that has evolved from traditional 
patriarchal interpretations to modern egalitarian 
perspectives. This literature review highlights 
developments since the 20th century, driven by the 
theological feminist movement. This in-depth study 
expands on the analysis with a deeper exploration of 
key works, historical context, critiques, and practical 
applications in religious education and politics. 

 

In terms of relevance, this literature is not only 
academic but also practical, as it shapes the CRE 
curriculum that can inspire women's participation in 
politics. Classic and modern books form the 
foundation of literature on gender equality in 
Christianity, often challenging patriarchal norms, 
such as: 

Secular Influence: "The Second Sex" by 
Simone de Beauvoir (1949): This book, though 
secular, sparked Christian discussions by criticizing 
the subordination of women as a social construct. In 
the Christian context, de Beauvoir (1949) influenced 
theologians such as Rosemary Radford Ruether, who 
integrated feminism into Christian theology. In-
depth analysis shows that this book encouraged a 
reinterpretation of the Bible, viewing women not as 
"the second" but as equals, which is relevant for 
Christian politics. Criticism: Some conservative 
theologians rejected it as too worldly, yet empirical 
studies indicate that it raised gender awareness 
within progressive Christian communities. 

Egalitarian Theology: "Women in the 
Church" by Stanley Grenz (1995): argues that the 
Bible supports equality, not subordination, citing 
examples of women such as Deborah (Judges 4) and 
Esther (Esther 4) as divine leaders. In-depth analysis: 
Grenz uses contextual hermeneutics, interpreting 
Biblical texts based on the original culture, not 
modern patriarchy. This builds the belief that women 
have a "divine calling" for governance, directly 
supporting Christian political efforts. Criticism: 
Some scholars like Wayne Grudem (in "Recovering 
Biblical Manhood and Womanhood," 1991) oppose 
this, viewing it as a distortion of the text. However, 
survey data from egalitarian churches show 
increased female participation in leadership. 
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Ecclesiology of Ekklesia: Elisabeth Schüssler 
Fiorenza's work (1983) introduces the ' ecclesiology,' 
viewing the church as an egalitarian community that 
reflects the kingdom of God. In-depth analysis: This 
means Christian politics should be egalitarian, with 
women as leaders. Fiorenza criticizes the patriarchal 
structure of the church, encouraging CRE to teach 
equality as essential. Relevance: In parliament, this 
means women's quotas as a manifestation of divine 
equality. Critique: This approach is considered 
radical by conservatives but is supported by feminist 
journals. 

Academic journals also play a crucial role in 
documenting and critiquing Christian gender 
literature. Journal of Feminist Studies in Religion: 
This journal frequently publishes feminist theology 
articles, such as Fiorenza (1983). In-depth analysis: 
Its articles explore how gender equality is part of 
God's kingdom, encouraging women toward 
leadership. Data from the journal indicate that 
education based on these articles increases Christian 
women's political participation by 20% (based on a 
2020 meta-analysis study). 

Religion and Gender by Kristin Aune (2015): 
found that progressive PAW (Progressive Christian 
Women) changes stereotypical norms, while 
conservative ones maintain them. In-depth analysis: 
This study used a survey of 1,000 Christian women, 
showing that inclusive interpretations increase 
political engagement. As a critique, Aune suggests 
focusing on education to address conservatism. 
Global relevance: In countries like Rwanda (61% 
women in parliament), strong Christian education 
contributes significantly (UNDP, 2019, updated 
2023). - UNDP Research (2019, updated 2023): this 
report shows a correlation between religious 
education (including Christian education) and high 
female quotas. In-depth analysis: Empirical data 
from 180 countries indicate that countries with 
strong PAW have higher female representation, 
supporting Christian political efforts- "Theology 
Today" (Van Leeuwen, 1990), who suggests an 
egalitarian CRE to overcome challenges. 

 

Nevertheless, the main challenge is the 
conservative interpretation, as seen in Ephesians 
5:22-24, which views women as subordinate (Piper, 
1991). Critique: Egalitarian literature challenges this 
with a contextual hermeneutic, yet cultural resistance 
remains strong. - In-depth analysis: A global survey 
(World Christian Encyclopedia, 2024) shows that 
40% of Christian denominations are still 
conservative, hindering women's participation. 
Meanwhile, local Indonesian literature integrates 
Christian teachings with the political context. 

Women and Politics: A Christian Perspective" 
by Eka Darmaputera (2005) explains CRE as a 
source of inspiration for Christian female students to 
get involved in politics, aiming for a 30% quota. In-
depth analysis: This book uses case studies from 
Indonesian churches, showing that PAK builds an 
egalitarian Christian identity. Critique: Some 
conservative Christian scholars view it as liberal, but 
the 2024 election data showed an increase in 
Christian women's participation.  Empirical study by 
Suryani (2018): this literature integrated with politics 
emphasizes that CRE should include themes of 
equality to achieve the quota. Supporting studies, 
with surveys showing 70% of Christian female 
students feel inspired. Data updates up to 2025 
include Hinds (2024), who analyzed the impact of 
COVID-19 on Christian women's participation, 
showing a 20% increase through online CRE. 

LIPI (2023) found that egalitarian CRE 
increases local representation by 15%. UNDP (2023) 
updated data from Rwanda, emphasizing the role of 
Christian education.  This indicates that literature on 
gender equality in Christian teachings has evolved to 
support political efforts, with CRE as a key tool. 
Challenges from conservatism can be addressed 
through inclusive education, leading to progress 
toward a 30% quota. Further research is needed. 
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METHODS 
This research uses a qualitative and quantitative 

approaches, including analysis of theological 
literature (e.g., John Piper's book and Mary Stewart 
Van Leeuwen's article), empirical data from LIPI's 
research (2021), and case studies of progressive 
churches and NGO collaborations such as the Wahid 
Foundation. Election data from Bawaslu (2019) was 
used as a baseline for women's participation. This 
mixed approach was chosen due to the nature of 
research, which aims to explore and dive deeply 
numbers of percentage of women represented in 
parliament. 

Comparative analysis: Books that evolved from 
patriarchy (19th century) to egalitarianism (20th 
century), impacting Christian Religious Education 
(PAK) by enhancing women's self-efficacy 
(Bandura, 1997). 

An in-depth literature review is necessary to 
understand how Christian teachings can promote 
gender equality, particularly in the context of 
achieving a 30 percent female quota in parliament. 
The review methodology includes a qualitative 
approach through literature review, Biblical text 
analysis, and integration of empirical data up to 
2025. This study divides the analysis based on the 
main points of the original article, with additional 
critiques and updates. 

 

RESULTS AND DISCUSSION 
The Role of CRE 

 In Shaping Political Awareness CRE is not 
merely a transfer of theological doctrine, but a 
holistic process that shapes character, ethical values, 
and social awareness. PAK can teach politics as a 
'Christian calling,' inspiring women to participate in 
governance. This in-depth study expands the analysis 
by thoroughly exploring curriculum components, 
empirical impacts, church programs, and challenges, 
while integrating the latest data up to 2025. 

 
 
 
 

A study to comprehensively analyze how 
CRE shapes women's political awareness, supporting 
efforts to achieve a 30 percent quota of women's 
representation in parliament from a Christian 
perspective. The methodology used a mixed 
qualitative and quantitative approach, including 
literature review, curriculum analysis, empirical 
surveys (based on recent research), and critique of 
inclusivity. The relevance of CRE as an educational 
tool can transform social norms, increase women's 
political participation, and align with Christian 
teachings on justice and equality. 

An analysis is needed on character formation 
and social awareness, and for that, CRE goes beyond 
doctrine because it can shape character through the 
study of the Bible, ethics, and social applications, 
which encourages political awareness as part of 
Christian faith. The intended character formation is:  

Non-doctrinal character formation: This 
involves the development of empathy, social 
responsibility, and moral values that encourage 
women to view politics as a divine calling. 
Reformers such as Martin Luther promoted citizen 
participation as an expression of faith, which is 
relevant for Christian women. Critique: Some 
curricula still focus on doctrine, neglecting social 
aspects, thus requiring reform for gender inclusivity. 

Social awareness through application: The 
CRE curriculum includes social applications, such as 
discussions on contemporary issues. In-depth 
analysis: This builds awareness that politics is an 
arena for applying Christian teachings, such as 
helping the weak (amateur from Luke 4:18). 
Empirical data show that female students exposed to 
this social application have higher political 
awareness, with surveys indicating 60% feel "called" 
to gender advocacy (based on LIPI study, 2023). - 
Relevance to the Reformer: Luther encouraged 
political participation as part of faith, which can be 
extended to women. In-depth analysis: In a modern 
context, this means CRE should teach that women 
have an active role in governance, challenging 
patriarchal norms. 2025 Update: Research by 
LAPANG (2025) found that a curriculum integrating 
Luther increased female participation by 18%. 
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The CRE curriculum integrates values such as 
justice and equality, directly supporting the 
enhancement of women's representation. The book 
"Christianity and Politics" by Michael Walzer 
(1984): Walzer (1984) discusses how Christian faith 
motivates political action. In-depth analysis: This 
book emphasizes the integration of Christian values 
into education, such as social justice, which is 
relevant to gender equality. Walzer argues that 
Christian education should be holistic, encouraging 
women to engage in politics as an expression of faith. 
Critique: The book is more philosophical than 
practical, but empirical studies show that a 
curriculum based on Walzer increases political 
motivation. 

CRE Curriculum in Indonesia: In Christian 
schools, CRE covers themes such as "Women in the 
Bible" and "Christian Social Ethics." In-depth 
analysis: These themes teach that women like 
Deborah are models of leadership, building 
confidence for political engagement. Data from the 
Ministry of Education (2025) shows that 70% of the 
CRE curriculum in Christian schools includes these 
themes, with a positive impact on gender awareness. 

Relevance to Women's Representation: The 
integration of these values directly supports the 30% 
quota, as it fosters the understanding that equality is 
a Christian teaching. In-depth analysis: A national 
survey (LIPI, 2023) found that female theological 
students have higher self-efficacy, which is 
important for political candidacy. 

Empirical research shows that Civic 
Education increases women's participation in 
politics, for example: Suryani's study (2018) in 
JPAK found that CRE enhances women's self-
efficacy. In-depth analysis: According to Bandura 
(1997), self-efficacy is a belief in one's own abilities 
built through educational experiences. This study 
used a survey of 500 female students and showed a 
positive correlation between CRE and participation 
in election campaigns. Critique: The sample was 
limited to Christian schools, but the data is supported 
by global meta-analysis. 

 

Self-Efficacy as a key factor, as described by 
Bandura (1997), who defined self-efficacy as an 
individual's ability to control actions. In-depth 
analysis: In CRE, this is developed through Bible 
discussions and ethics, encouraging women to run 
for office. 2025 Data: The LAPANG Survey (2025) 
shows a 25% increase in self-efficacy among 
Christian women after intensive CRE sessions. 

Correlation with the 30% Quota: CRE 
encourages participation, approaching the quota 
target. In-depth analysis: In Indonesia, women's 
representation in the 2024 DPR is 21.8% (KPU, 
2025), with projections of 25% by 2029 thanks to 
CRE. Christian churches play an active role in 
women's political education. Church programs such 
as GPIB "Empowered Women": GPIB integrates 
CRE with political training. In-depth analysis: This 
program includes workshops on women's leadership, 
based on Christian teachings. Data shows that 
participants in this program have a 30% higher level 
of political participation (according to GPIB internal 
evaluation, 2024). 

The journal "International Journal of 
Christianity & Education" by David Smith (2010) 
emphasizes holistic Christian education. In-depth 
analysis: This means CRE should include political 
aspects, such as gender advocacy. Critique: Some 
conservative churches avoid political themes, but 
progressive programs like GPIB demonstrate 
success. 

Seminars and Workshops: Churches often 
hold these events for women's participation. In-depth 
analysis: This builds networks and skills, supporting 
quotas. 2025 update: PGI reports a 20% increase in 
participation through this program, while challenges 
arise from the male-dominated perspective in 
religious education. According to the UNESCO 
report (2020, updated 2024), it shows a male-
dominated perspective. In-depth analysis: This 
hinders equality, as the curriculum often overlooks 
the role of women. Critique: In countries like 
Indonesia, 40% of religious education curricula are 
still patriarchal (LAPANG, 2025). 
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Curriculum Reform: Emphasis on equality is 
necessary. In-depth analysis: The reform involves 
the inclusion of Christian feminist themes, such as 
Fiorenza (1983). Solution: Collaboration with the 
Ministry of Education for an egalitarian curriculum, 
with data showing a 15% increase in inclusivity 
(KEMDIKBUD, 2025). 

 Implications for politics see these challenges 
hindering quotas, yet reforms can change this. In-
depth analysis: A global survey (UNDP, 2023) 
shows that countries with inclusive PAK have higher 
female representation, affirming that CRE is a 
powerful tool to shape women's political awareness, 
supporting the achievement of the 30% quota 
through Christian values. Despite challenges, 
reforms can bring progress. Further research is 
needed for global implementation. 

 
Christian Political Efforts in Indonesia and 
Globally 

In Indonesia, Christian political efforts to 
achieve 30 percent representation of women in 
parliament involve Christian parties such as the 
Indonesian Christian Democratic Party (PDKI) and 
the Peace and Prosperity Party (PDS). These parties 
often promote female candidates, arguing that this 
aligns with Christian teachings on equality. 

In the book "Politics and Religion in 
Indonesia," Greg Barton (2002) analyzes how 
Christian churches support women's quotas. Barton 
(2002) states that Christian religious education in 
Christian communities has shaped a generation of 
women who are active in politics, such as Angelina 
Sondakh, who once served as a Member of the 
Indonesian House of Representatives (DPR RI) from 
the Democratic Party during the 2004 and 2009 
periods, although she later decided to convert to 
Islam. Currently, there is also a smart and beautiful 
Christian female politician from the NasDem Party 
in Central Kalimantan's electoral district, Andina 
Theresia Narang, who won the 2024 DPR RI 
legislative election. She had previously also served 
as a Member of the Central Kalimantan Provincial 
DPRD during the 2014 and 2019 periods. 

An in-depth analysis is required regarding the 
Global Movement, in terms of the global Christian 
movement that has encouraged women's 
representation through organizations and parties, 
albeit with a conservative agenda. Example: 
"Christian Women in Politics" in the United States: 
a movement founded in the 2010s, it has successfully 
increased women's representation in the US 
Parliament. It organizes training and campaigns for 
Christian female candidates, focusing on family 
values and social justice. Data shows an increase in 
women's representation in the US Congress from 
19% in 2010 to 27% in 2024 (based on data from the 
Congressional Research Service, 2025). Critique: 
The conservative agenda, such as opposition to 
abortion, limits inclusivity, but it remains effective in 
building political networks. 

In his journal titled "Politics and Religion", 
Ted Jelen (2009) discusses how Christian 
organizations such as Focus on the Family support 
female candidates. In-depth analysis: This article 
analyzes a survey of 2,000 Christian voters, showing 
that this support increases women's participation by 
15%, albeit with a conservative bias. Critique: This 
approach often prioritizes a moral agenda over pure 
gender equal, however, further studies (Hinds, 2024) 
show a positive impact during the COVID-19 
pandemic. 

If we look at comparisons with several 
European countries, the Christian Democratic Party 
in Germany reaches an internal quota of 30%, driven 
by the Education Policy emphasizing the "human 
dignity" from Catholic-Protestant teachings, which 
encourages female participation. Research by Van 
der Brakel & Visser (2018) in the European Journal 
of Political Research shows this effectiveness 
through survey data of 500 party members, with a 
20% increase in participation. Criticism: The internal 
quota has not been fully reflected in the national 
parliament, but this model is inspiring for Indonesia. 
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According to the 2025 Global Update of the 
World Christian Encyclopedia (2024), there has been 
a global 10% increase in the representation of 
Christian women in parliament thanks to this 
movement. In Europe, Christian parties in the 
Netherlands and Sweden adopted similar quotas, 
with data showing 35% representation in local 
parliaments (European Parliament, 2025). 

In Indonesia, Christian political efforts are 
faced with low data and legal challenges related to 
quotas. According to data from the General Election 
Commission (KPU), women's representation in the 
House of Representatives in the 2019 Election 
reached 21%, still below 30%. In the 2024 Election, 
it increased to 21.8% (KPU, 2025), but the projection 
for 2029 is 25% if the program is strengthened. 
Factors: Patriarchal culture and structural barriers. 
Criticism: Although Law No. 7/2017 sets a 30% 
quota, implementation is weak, with LIPI data 
(2023) showing that only 40% of parties meet the 
internal quota. 

The 2024 Quota and PKPU Challenge in 
interpreting the 'may be more, may be less' quota 
causes problems in regions with few seats. In-depth 
analysis: For example, in a region with 4 seats, the 
quota is not met, violating Article 245 of Law 
7/2017. This leads to neglect, with Bawaslu (2024) 
reporting 150 cases of administrative violations. 
Criticism: This interpretation weakens gender 
affirmation, contrary to the principle of equality. 

The Constitutional Court (MK), which often 
holds follow-up hearings on Disputes over the 
Results of the 2024 General Elections for Members 
of the House of Representatives (DPR), Provincial 
DPRDs, and Regency/City DPRDs (PHPU 
DPR/DPRD) filed by participating political parties, 
has established a baseline of 30% representation of 
women in the acquisition of seats by political parties 
participating in the 2024 elections. This is because 
women need public space to participate in the 
political arena through affirmative policies in the 
form of gender-based quotas. This measure is carried 
out to ensure full equality among citizens, referring 
to Article 245 of Law No. 7/2017, which states, “The 
list of prospective candidates as referred to in Article 

243 shall include at least 30% (thirty percent) female 
representation.”  

Thus, the affirmative policy in the form of a 
30% quota for female candidates must be 
implemented consistently to increase the number of 
women in parliament. However, so far, the author 
observes that the results of the legislative elections 
are far from a model of descriptive representation 
because the number of female parliament members 
is not proportionate to the female population. Since 
the 1999 Election, efforts have been made, for 
example, in the Political Parties Law, namely Law 
31/2002 Article 13 paragraph (3) and Law 2/2008 
Article 2 paragraphs (2) and (5). In addition, there are 
also provisions in Law 12/2003, Law 10/2008, Law 
8/2012, and Law 7/2017, which essentially contain 
the same principle regarding 30% female 
representation. However, the problem arose during 
the 2024 Election, when PKPU 2024 interpreted that 
the minimum 30% female representation could be 
more or less. As a result, in areas with fewer seats, 
such as 4, 7, 8, or even 11 seats, if interpreted with 
this 'more or less' approach, the 30% requirement 
would not be met. This has caused problems for those 
parties because it does not comply with the demands 
of the Election Law. In reality, there have been many 
violations and neglect in the implementation of 
PKPU 10/2023. This is evidenced by the approval of 
the judicial review by the Supreme Court and 
Bawaslu stating that the KPU was proven to have 
committed administrative violations. 

For every violation and court decision 
following judicial review at the Supreme Court and 
Bawaslu, the Supreme Court ruling (2025) that 
annulled several KPU decisions emphasized quota 
consistency. The Constitutional Court in the PHPU 
2024 session (MKRI, 2025) reaffirmed the 30% 
calculation basis, yet violations still occurred in the 
field. Criticism: Lack of law enforcement hampers 
progress, with data showing a decline in women's 
participation in several regions. In fact, if we look 
back at the history of quotas in Indonesia from Law 
31/2002 to Law 7/2017, the 30% quota was 
mandated, but election results show inequality, 
meaning the model of descriptive representation has 
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not been achieved, with the number of women in 
parliament not proportional to the population (49% 
female population). 2025 Update: KPU (2025) 
projects an increase if regulations are tightened. 

Meanwhile, Christian efforts included 
campaigns by the Communion of Churches in 
Indonesia (PGI), which organized political education 
for Christian women. The book "Church and 
Politics" by A.E. Maniagasi (2015) documents this, 
emphasizing that CRE is key. Maniagasi documents 
the role of the church in politics with case studies of 
churches in Indonesia, showing an increase in gender 
awareness. Critique: Focuses on Protestant 
denominations, but is also relevant for Catholics. 

According to the 2025 update, it includes 
reports from the KPU projecting an increase to 25% 
in the 2029 General Election if educational programs 
are strengthened; thus, through campaigns and 
education, it becomes key to addressing challenges. 
The Communion of Churches in Indonesia (PGI), as 
a national body, along with others such as the Union 
of Pentecostal Churches of Indonesia (PGPI) and the 
Communion of Churches and Evangelical 
Institutions in Indonesia (PGLII), in their duties and 
functions, educate and guide Christians to participate 
positively and critically in the political process, in 
accordance with Christian teachings, and are 
expected to emphasize the importance of integrity, 
rejection of the politicization of religion, and active 
participation in election oversight to achieve justice 
and welfare. PGI and other national bodies should 
also encourage the faithful to choose leaders who are 
fair and have integrity and to view politics as a means 
to achieve social justice. 

Campaign by organizing political education 
for Christian women. This program includes 
workshops on leadership, based on Christian 
teachings. PGI data (2025) shows a 20% increase in 
participation among Christian women, supporting 
quotas. Integration with quotas becomes inevitable 
because Christian efforts support the implementation 
of quotas, challenging PKPU violations. 
 
 
 

Challenges and Solutions 
Resistance: This view stems from biblical 

literalism that ignores the first-century cultural 
context, where the verse was more about family 
harmony than permanent subordination. It creates 
psychological and social barriers for Christian 
women to engage in politics, as it is considered 
contrary to faith.  

Interpretation: Conservative Christian 
interpretations often limit women's roles to the 
household, based on verses such as Ephesians 5:22-
24 which state that women must submit to their 
husbands. This hinders women's participation in 
politics, as politics is considered a male domain. The 
book "Recovering Biblical Manhood and 
Womanhood" by John Piper (1991) represents this 
view, emphasizing gender hierarchy as part of the 
divine design, thereby rejecting gender equality in 
the political context. 

The main challenge is resistance from 
conservative Christian interpretations that see 
women's roles as limited to the household (Ephesians 
5:22-24). The book "Recovering Biblical Manhood 
and Womanhood" by John Piper (1991) represents 
this view, which hinders political efforts. 
 
Solution 

The implementation of education that 
emphasizes the cultural context of the Bible. The 
journal 'Theology Today' by Mary Stewart Van 
Leeuwen (1990) suggests egalitarian Christian 
religious education, which has been successful in 
progressive churches. Challenges and solutions 
through Curriculum Reform and Collaboration. 
Despite the great potential, challenges such as 
conservative resistance and social patriarchal norms 
hinder progress. However, solutions through 
curriculum reform and collaboration can transform 
the political landscape by turning religious 
interpretation into a tool for inclusivity. 

In Indonesia, the challenges of patriarchal 
culture are reinforced by social norms. Research by 
the Indonesian Institute of Sciences (LIPI) (2021) 
shows that CRE can address this through mentoring 
programs. 
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Practical solutions include collaboration with 
NGOs like the Wahid Foundation, which integrates 
Christian education with political advocacy.  With 
this education, the 30 percent target can be achieved 
by 2024 because of the potential of CRE Sébastien 
as a tool to increase women's representation in 
parliament to 30%, through emphasizing Biblical 
equality that builds awareness and political action. 
However, challenges such as conservative resistance 
still exist. Curriculum reform and collaboration can 
transform the political landscape. The potential for 
CRE to achieve 30% Women's Representation in 
Parliament is significant. Integrated CRE with 
political values has significant potential to encourage 
women's participation, especially in a Christian 
context where faith is often linked to social 
responsibility. By focusing on the development of 
non-doctrinal character traits such as empathy and 
moral responsibility, this education can transform 
women's perception of politics as a 'divine calling,' 
rather than an exclusively male domain. Empirical 
Data from Indonesia: LIPI research (2021) shows 
that egalitarian CRE programs can increase women's 
participation from 20% (as in the 2019 elections) to 
30% in 2024. 

1. Progressive churches like the Protestant 
Church in Indonesia (GPIB), which 
theology-based equality mentoring, have 
produced 25% more female legislative 
candidates. 

2. Global Example: In the United States, 
churches that implement an egalitarian 
curriculum (as suggested by Mary Stewart 
Van Leeuwen in Theology Today, 1990) 
have achieved 40% female representation in 
local political positions, demonstrating the 
potential for transfer to Indonesia. Why? 
Because of the potential mechanism: This 
education builds awareness through the 
study of Bible verses such as Galatians 3:28 
("There is neither Jew nor Greek, slave nor 
free, male nor female"), which emphasizes 
equality, thereby encouraging political 
action such as advocating a 30% quota. 

3. Likewise with the main references: LIPI 
Report "Gender Dynamics in Christian 
Religious Education" (2021) – accessible at 
lipi.go.id; Comparative study in "Women in 
Politics: A Global Perspective" by Farida 
Jalalzai (Oxford University Press, 2013). 
Then, emphasizing the equality in the Bible 
as the foundation for political awareness and 
action, which interprets verses like 
Ephesians 5:22-24 in the context of the first-
century patriarchal culture (not as a 
universal norm), is key to building gender 
awareness and promoting political action. 
This contrasts with conservative 
interpretations such as in John Piper's book 
(1991), which hinder women's participation. 

4. Theoretical analysis: Egalitarian education 
integrates contextual hermeneutics, 
showing that the Bible encourages the role 
of women in leadership (for example, 
Deborah as a judge in Judges 4). This builds 
social empathy and moral values, which 
translate into political action such as 
campaigns for gender equality that impact 
awareness: in progressive churches, this 
education increases women's awareness of 
discrimination, with surveys indicating that 
70% of mentoring participants feel more 
confident engaging in politics (data from 
Wahid Foundation, 2022). 

5. Transition to Action: This awareness leads 
to practical actions, such as the formation of 
Christian women's advocacy groups that 
pressure political parties to meet the 30% 
quota, as seen in the 2024 LIPI simulated 
election. Now, the main challenge: A literal 
interpretation of Ephesians 5:22-24 (as in 
Piper, 1991) is reinforced by Indonesia's 
patriarchal culture, where social norms 
confine women to the household. Data from 
Bawaslu (2019) shows that only 17% of 
candidates from Christian parties are 
women, due to these barriers. 
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6. Curriculum Reform Solutions: The religious 
education curriculum must be reformed to 
emphasize the cultural context of the Bible, 
such as modules on the role of women in 
Christian history. This has been successful 
in progressive churches, with a 30% 
increase in participation in case studies at 
Presbyterian USA.  

7. Collaborative Solution: Partnerships with 
NGOs such as the Wahid Foundation 
integrate education with political advocacy, 
for example through mentoring workshops 
in 500 churches that boost female 
recruitment. This collaboration can achieve 
the 30% target by 2024, according to LIPI 
projections. With this solution, the political 
landscape shifts from patriarchal to 
egalitarian, with more Christian women in 
parliament promoting inclusive policies 
such as the Gender Equality Law. 

 

CONCLUSION 
This article and/or paper confirms that CRE, 

with an emphasis on Biblical equality, has strong 
potential to achieve 30% female representation in 
parliament, despite conservative and patriarchal 
challenges. Curriculum reform and practical 
collaboration can transform politics, fostering 
awareness that drives action. Further research is 
crucial for empirical validation. 

Christian political efforts, through CRE 
potential to achieve 30 percent representation of 
women in parliament. By emphasizing biblical 
equality, this education builds awareness and 
political action. Despite challenges, solutions 
through curriculum reform and collaboration can 
transform the political landscape. The article I have 
compiled encourages further research to measure the 
impact of this education. 
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